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THE
- GODS OF THE EGYPTIANS

CHAPTER I

AMEN AND AMEN-RA, qwgs‘:@, KING OF THE
| GODS, AND THE TRIAD OF THEBES

: MONG the gods who were known to the Egyptians in
very early times were AMEx and his consort Awugxyr,

qmﬁiﬁ i_ﬁ q%, and their names are found in the Pyramid

Texts, e.g., Unas, line 558, where they are mentioned immediately

after the pair of gods Niv and Ngx, qu% QZ 1,:1_ i,.

and in connexion with the twin Lion-gods Shu and Tefnut, who
are described as the two gods who made their own bodies," and
with the goddess Trmmr, the female counterpart of Tem. It is
evident that even in the remote period of the Vth Dynasty Amen
and Ament were numbered among the primeval gods, if not as
gods in chief certainly as subsidiary forms of some of them, and
from the fact that they are mentioned immediately after the
deities of primeval matter, Nau and Nen, who we may consider
to be the equivalents of the watery abyss from which all things
sprang, and immediately before Temt and Shu and Tefnut, it
would seem that the writers or editors of the Pyramid Texts
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2 FORMS OF AMEN

assigned great antiquity to their existence. Of the attributes
ascribed to Amen in the Ancient Empire nothing is known, but,
if we accept the meaning “hidden” which is usually given to his
name, we must conclude that he was the personification of the
hidden and unknown creative power which was associated with
the primeval abyss gods in the creation of the world and all that
is in it. The word or root dmen waﬂ ﬂ, certainly means “what

is hidden,” “ what is not seen,” “what cannot be seen,” and the
like, and this fact is proved by scores of examples which may be
collected from texts of all periods. In hymms to Amen we often
read that he is “ hidden to his children,” and *“hidden to gods and
men,” and it has been stated that these expressions only refer to
the “hiding,” i.e., “setting ”” of the sun each evening, and that
they are only to be understood in a physical sense, and to mean
nothing more than the disappearance of the god Amen from the
sight of men at the close of day. Now, not only is the god himself
said to be “hidden,” but his name also is ‘“ hidden,” and his form,
or similitude, is said to be “unknown;” these statements show that
“ hidden ”* when applied to Amen, the great god, has reference to
something more than the “sun which has disappeared below the
horizon,” and that it indicates the god who cannot be seen with
mortal eyes, and who is invisible, as well as inscrutable, to gods as
well as men. In the times approaching the Ptolemaic period the
name Amen appears to have been connected with the root men
l..._...,._.,,n “to abide, to be permanent;’’ and one of the attributes
which were applied to him was that of eternal.

Amen is represented in five forms:—1. As a man, when he
is seen seated on a throne, and holding in one hand the sceptre,
i, and in the other the symbol of “life;” in this form he is one
of the nine deities who compose the company of the gods of Amen-
R4, the other eight being Ament, Nu, Nut, Hehui, Hehet, Kekui,
Keket, and Hathor.! 2. As a man with the head of a frog, whilst
his female counterpart Ament has the head of a uraeus. 3. Asa
man with the head of a uraeus, whilst his female counterpart has the
head ofacat. 4. Asanape. 5. Asalion couchantupon a pedestal,

! See Lanzone, op. cit., pl. 12.









AMEN OF THEBES 3

Of the early history of the worship of Amen we know nothing, but
as far as the evidence before us goes it appears not to have been
very general, and in fact, the only centre of it of any importance
was the city of Thebes. Under the XIIth Dynasty we find that
a sanctuary and shrine were built in honour of Amen at Thebes
.in the northern quarter of the city which was called APT, QEG,

later, q E ﬂ |Q|| ®; from this word, with the addition of the feminine
article T, the Copts derived their name for the city Tape, ‘I’arne,
and from it also comes the common name ¢ Thebes.” Over Apt
the quarter of the city there presided a goddess also called Apt,
qgg, who was either the personification of it, or a mere local
goddess to whom' accident or design had given the same name as
the quarter; it is, however, most probable that the goddess was
the spirit or personification of the place. In the reliefs on which
she is represented we see her in the form of a woman holding the
sceptre, K’, and “life,” %, in her hands, and wearing upon her
head the disk and horns, \Y» which rest upon d, the hiero-
glyphic which has for its phonetic value Apt, and stands for the
name of the goddess. The disk and the horns prove that the
tutelary goddess of Thebes was a form of Hathor. '

Up to the time of the XIIth Dynasty Amen was a god of no
more than local importance, but as soon as the princes of Thebes
had conquered their rival claimants to the sovereignty of Egypt,
and had succeeded in making their city a new capital of the
country their god Amen became a prominent god in Upper
Egypt, and it was probably under that dynasty that the attempt
was made to assign to him the proud position which was after-
wards claimed for him of “king of the gods.” His sanctuary at
Karnak was at that time a comparatively small building, which
consisted of a shrine, with a few small chambers grouped about it
and a forecourt with a colonnade on two sides of it, and it remained,
practically, in this form until the rise to power of the kings of the
XVIIIth Dynasty. It is difficult to decide if the sanctuary of
Amen at Thebes was a new foundation in that city by the kings
of the XIIth Dynasty, or whether the site had been previously
occupied by a temple to the god ; the probability is that the god



4 PRIESTS OF AMEN

possessed a temple in Apt from the earliest times, and that all
that they did was to rebuild Amen’s sanctuary. As soon as the
Theban princes became kings of Egypt their priests at once began
to declare that their god was not only another form of the great
creative Sun-god who had been worshipped for centuries at Annu,
or Heliopolis, in the North of Egypt, under the names of Ra,
Temu, Khepera, and Heru-khuti, but that all the attributes which
were ascribed to them were contained in him, and that he was
greater than they. And as Thebes had become the capital instead
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Horus and Hekau presenting Amen-hetep IIT., when a babe, and his double, to Amen-Rﬁ,

. lord of the thrones of Egypt, king of the gods.
of Memphis, it followed as a matter of course that all the
attributes of all the great gods of Memphis were contained in Amen
also, Thus by these means the priests of Amen succeeded in
making their god, both theologically and politically, the greatest
of the gods in the country.

Owing to the unsettled state of Egypt under the XIIIth and
X1IVth Dynasties, and under the rule of the Hyksos, pretensions of
this kind passed unchallenged, especially as they were supported
by arms, and by the end of the XVIIth Dynasty Amen had
attained to an almost unrivalled position among the gods of the



HYMN TO AMEN-RA 5

land. And when his royal devotees in this dynasty succeeded in
expelling the Hyksos from the land, and their successors the kings
of the XVIIIth Dynasty carried war and conquest into Palestine
and founded Egyptian cities there, the power and glory of Amen
their god, who had enabled them to carry out this difficult work of
successful invasion, became extraordinarily great. His priests
began by asserting his equality with the other great gods of the
old sanctuaries of Heliopolis, Memphis, Herakleopolis, and other
ancient cities, and finally they satisfied, or, at all events, attempted
to do so, all worshippers of every form of the Sun-god Ra by
adding his name to that of Amen, and thus forming a great god
who included within himself all the attributes of the primeval god
Amen and of Ra, The highest conception of Amen-Ra under the
XIXth and XXth Dynasties was that of an invisible creative
power which was the source of all life in heaven, and on the earth,
and in the great deep, and in the Underworld, and which made
itself manifest under the form of Ra. Nearly every attribute of
deity with which we are made familiar by the hymns to Ra was
ascribed to Amen after his union with Ra but the priests of Amen
were not content with claiming that their god was one of the greatest
of the deities of Egypt, for they proceeded to declare that there was
no other god like him, and that he was the greatest of them all.
The power and might ascribed to Amen-Ra are well described
in hymns which must be quoted in full. The first of these occurs
in the Papyrus of Hu-nefer (Brit. Mus., No. 9,901, sheet i.), where
it follows immediately after a hymn to Ra; this papyrus was
written in the reign of Seti I., and it is interesting to observe that
the two gods are addressed separately, and that the hymn to Ra
precedes that to Amen-Ri. The text reads:— Homage to thee,
“ (O Amen-Ra, who dost rest upon Mait; as thou passest over the
‘“heavens every face seeth thee, Thou dost wax great as thy
“majesty doth advance, and thy rays [shine] upon all faces.
“Thou art unknown, and no tongue hath power to declare thy
“similitude ; only thou thyself [canst do this]. Thou art One,
f‘(‘\éven as is he that bringeth the fend basket. ’ Men praise thee in
“ thy name, and they swear by thee, for thou art lord over them.
“Thou hearest with thine ears and thou seest with thine eyes.



6 - HYMN TO AMEN-RA

“ Millions of years have gone over the world, and I cannot tell the
‘number of those through which thou hast passed. Thy heart
“hath decreed a day of happiness in thy name of ‘Traveller.’
“Thou dost pass over and dost travel through untold spaces
“[requiring] millions and hundreds of thousands of years [to pass -
“over]; thou passest through them in peace, and thou steerest

“ thy way across the watery abyss to the place which thou lovest ;

“ this thou doest in one little moment of time, and then thou dost

“gink down and dost make an end of the hours.” How far the

attributes ascribed to Amen-Ri in this hymn represent those

generally bestowed upon the god in the XIXth Dynasty is

unknown, but the points chiefly dwelt upon are the unity, and the
invisibility, and the long duration of the existence of the god;

nothing is said about Amen-Ra being self-begotten and self-born,

or of his great creative powers, or of his defeat of the serpent-fiend

Nak, and it is quite clear that Hu-nefer drew a sharp distinction

between the attributes of the two gods.

The following hymn,* which was probably written under the
XXth or XXIst Dynasty, well illustrates the growth of the power
both of Amen-Ra and of his priests :— Praise be to Amen-Ra, the
“Bull in Annu, the chief of all the gods, the beautiful god, the
“beloved one, the giver of the life of all warmth to all beautiful
“cattle.” Homage to thee, O Amen-Ra, lord of the thrones of the
“ two lands, the governor of the Apts (i.e., Thebes, north and south),
“ thou Bull of thy mother, who art chief in thy fields, whose steps are
“long, who art lord of the land of the South, who art lord of the
¢ Matchau peoples, and prince of Punt, and king of heaven, and first-
“born god of earth, and lord of things which exist, and stablisher of
“ creation, yea, stablisher of all creation, Thou art One among the
“ gods by reason of his seasons. Thou art the beautiful Bull of the
“ company of the gods, thou art the chief of all the gods, thou art
“the lord of Maat, and the father of the gods, and the creator of

! For the hieratic text see Mariette, Les Papyrus Hgyptiens du Musée de
Boulag, pll. 11-13; and a French version of the hymn is given by Grébaut, Hymne
& Ammon-Ra, Paris, 1875.

? The word used here for cattle is menmen, and a play is intended upon it and
the name Amen, who in his character of * bull of Annu ” was the patron of cattle.



HYMN TO AMEN-RA : 7

“men and women, and the maker of animals, and the lord of
“things which exist, and the producer of the staff of life (i.e.,
“ wheat and barley), and the maker of the herb of the field which
“ giveth life unto cattle. Thou art the beautiful Sekhem who wast
“made (i.e., begotten) by Ptah, and the beautiful Child who art
“beloved. The gods acclaim thee, O thou who art the maker of
“things which are below and of things which are above. Thou
“illuminest the two lands, and thou sailest over the sky in peace,
“ O king of the South and North, R4, whose word hath unfailing
“effect, who art over the two lands, thou mighty one of two-fold
“strength, thou lord of terror, thou Being above who makest the

&4—44444&
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-

Amen-Ré, with his attributes.

“earth according to thine own designs. Thy devices are greater
“and more numerous than those of any other god. The gods
“rejoice in thy beauties, and they ascribe praise unto thee in the
“ great double house, and at thy risings in (or, from) the double house
“of flame. The gods love the smell of thee when thou comest from
“Punt (i.e., the spice land), thou eldest born of the dew, who
“comest from the land of the Matchau peoples, thou Beautiful
“Face, who comest from the Divine Land (Neter-ta). The gods
“tremble at thy feet when they recognize thy majesty as their
“Jord, thou lord who art feared, thou Being of whom awe is great,
“thou Being whose souls are mighty, who hast possession of



8 ' HYMN TO AMEN-RA

‘ crowns, who dost make offerings to be abundant, and who dost
“make divine food (tchefau). ,

“ Adorations be to thee, O thou creator of the gods, who hast
“gstretched out the heavens and made solid the earth. Thou art
“ the untiring watcher, O Amsu-Amen (or Min-Amen), the lord of
“ eternity, and maker of everlastingness, and to thee adorations
“are paid as the Governor of the Apts. Thou hast two horns

“which endure, and thine aspects are beautiful, and thou art the.

%o

“lord of the wreret crown (g | B‘L)’ and thy double plumes are

« lofty, thy tiara is one of beauty, and thy White Crown (I a d)
“is lofty. The goddess Mehen (gwo\é\ B.O, and the TUatcheti

“ goddesses C%\i@\@\’ i.e., Nekhebet and Uatchet), are about
“thy face, and the crowns of the South and North (Qg/)’ and the -
“ Nemmes crown, and the helmet crown are thy adornments (?) in
“thy temple. Thy face is beautiful and thou receivest the Atef
“ crown ( ﬁ), and thou art beloved of the South and the North ;
“thou receivest the crowns of the South and the North, and thou
“receivest the amesu sceptre (%A), and thou art the lord of the

“malkes sceptre (%), and of the whip (or flail, /\)1 Thou art
“ the béautiful Prince, who risest like the sun with the White
“ Crown, and thou art the lord of radiant light and the creator of
“brilliant rays. The gods ascribe praises unto thee, and he who
“loveth thee stretcheth out his two hands to thee. Thy flame maketh
“ thine enemies to fall, and thine Eye overthroweth the Sebdu fiends,
“and it driveth its spear through the sky into the serpent-fiend
“ Nak and maketh it to vomit that which it hath swallowed.

“ Homage to thee, O Ra, thou lord of Maat, whose shrine is
“hidden, thou lord of the gods; thou art Khepera in thy boat,
“and when thou didst speak the word the gods sprang into being.

! In the text of Unas (1. 206 £.) we have, < O Unas, thou hast not departéd
“as one dead, but as one living thou hast gone to sit upon the throne of Osiris.

“Thy sceptre @b (%) is in thy hand, and thon givest commands to the living, thy

“ sceptre mekes (k = P ¥> and thy sceptre nehbet (fwww i J a Q) are in

‘thy hands, and thou givest commands to those whose places are hidden.”









HYMN TO AMEN-RA 9

“Thou art Temu, who didst create beings endowed with reason;
“thou makest the colour of the skin of one race to be different
“from that of another, but, however many may be the varieties of
“ mankind, it is thou that makest them all to live. Thou hearest
“ the prayer of him that is oppressed, thou art kind of heart unto
“him that calleth upon thee, thou deliverest him that is afraid
“from him that is violent of heart, and thou judgest between the
“strong and the weak. Thou art the lord of intelligence, and
““knowledge is that which proceedeth from thy mouth. The Nile
“cometh at thy will, and thou art the greatly beloved lord of the
“ palm tree who makest mortals to live. Thou makest every work
“to proceed, thou workest in the sky, and thou makest to come
‘““into being the beauties of the daylight; the gods rejoice in thy
“ beauties, and their hearts live when they see thee. Hail, Ra,
“who art adored in the Apts, thou mighty one who risest in the

“shrine: O Ani (m qq S@)’ thou lord of the festival of the new

“moon, who makest the six days’ festival and the festival of the
“last quarter of the moon. Hail, Prince, life, health, and strength,
“thou lord of all the gods, whose appearances are in the horizon,
“ thou Governor of the ancestors of Aukert (i.e., the underworld),
“ thy name is hidden from thy children in thy name ¢ Amen.

“ Hail to thee, O thou who art in peace, thou lord of joy of
¢ heart, thou crowned form, thou lord of the wreret crown, whose
“ plumes are exalted, whose tiara is beautiful, whose White Crown
“ig lofty, the gods love to look upon thee; the crowns of the
“South and North are established upon thy brow. ) Beloved art
‘“thou as thou passest through the two lands, (as thou sendest
“forth rays from thy two beautiful eyes. The dead are rapturous
“with delight when thou shinest. The cattle become languid
“ when thou shinest in full strength ;‘beloved art thou when thou
‘“art in the southern sky, and thou art esteemed lovely when thou
“art in the northern sky. Thy beauties take possession of and
“ carry away all hearts, knd love for thee maketh all arms to relax,
“thy beautiful form maketh the hands to tremble, and all hearts
“melt at the sight of thee.

“ Hail, thoﬁ“;FoRM who art ONE, thou creator of all things;



10 HYMN TO AMEN-RA

“hail, \thou OnrLY ONE, thou maker of things which exist. f( Men
“ came forth from thy two eyes, and the gods sprang into being
“ as the issue of thy mouth. ) Thou makest the green herbs whereby
“ cattle live, and“¥he staff of life for {the use of!man. Thou makest
“ the fish to live in the rivers,\and the feathered fowl in the sky ;
“thou givest the breath of lifeito that which is in the egg,(thou
“ makest birds of gvery kind to live, and likewise the reptiles that
“creep and fly ;| thou causest the rats to live in their holes,)and
“the ‘birds that are on every green tree.| Hail to thee, O thou
~“who hast made all these things, thou Oxry OxE;(thy might
“hath many forms. ’".’;‘E[‘hou watchest all men(as they 'sleep,)’and
“ thou seekest the good of thy brute creation. Hail, Amen, who
“ dost establish all things,@hd who art Atmu and Harmachiyall
“ people adore thee, saying, ‘ Praise be to thee because ofthy
“¢pesting among us;Yhomage to thee because thou hast created
“ius)’ All creatures ‘say, ‘Hail to thee’! and all lands praise
“ thee; (from the height of the sky, to the breadth of the earth\)
“énd to the depths of the sea thou art praised. < dThe gods bow
¢ down before thy majesty to exalt the Will of their Creator )they
“rejoice when they meet their begetter, and say to thee, * Come
“‘in peace, O fathex( of the fathers of all the gods ,Jwho hast spread
“¢out the sky, and hast founded the earth, maker of things which
¢ gare, breator of thmgs which exist, {thou Prince (hfe health, and
“ ¢ strength [to thee !]), thou Governor of the gods.” We adore thy .
«{Will (or, souls) for thou hast made us; gthou hast made us|and
“‘hast given us birth.’ ) St

“ Hail to thee, maker of all thmgs lord of Maat, father of the
“gods, maker of men, creator of animals, lord of grain, who
“ makest to live the cattle on the hills. Hail, Amen, bull,
“ beautiful of face, beloved in the Apts, mighty of rising in the
“shrine, who art doubly crowned in Heliopolis; thou art the
“judge of Horus and Set in the Great Hall. Thou art the head
“of the company of the gods, O~y ONE, who hast no second,
“thou governor of the Apts, Ani at the head of the company of the
“ gods, living in Maat daily, thou Horus of the East of the double
“horizon. Thou hast created the mountain, and the silver and
“real lapis-lazuli at thy will. Incense and fresh anti are prepared
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‘“for thy nostrils, O beautiful Face, who comest forth from the
“land of the Matchau, Amen-Ra, lord of the thrones of the two
“lands, at the head of the Apts, Ani, the chief of thy shrine.
“Thou king who art ONE among the gods, thy names are manifold,
‘“ and how many they are is unknown ; thou shinest in the eastern
“and western horizons, and overthrowest thy enemies at thy birth
“daily, Thoth exalteth thy two eyes, and maketh thee to set in
“splendour; the gods rejoice in thy beauties which those who are
“in thy [following] exalt. Thou art the lord of the Sektet Boat
“and of the Atet Boat, which travel over the sky for thee in
‘“peace. Thy sailors rejoice when they see Nak overthrown,
“and his limbs stabbed with the knife, and the fire devouring
“him, and his filthy soul beaten out of his filthy body, and his
¢ feet carried away. The gods rejoice, Ra is content, and Annu
“ (Heliopolis) is glad because the enemies of Atmu are over-
“ thrown, and the heart of Nebt-Ankh (i.e., Isis) is happy because
“the enemies of her lord are overthrown. The gods of Kher-aha
“rejoice, and those who dwell in the shrine are making obeisance
“when they see thee mighty in thy strength. Thou art the
“ Sekhem (i.e., Power) of the gods, and Maat of the Apts in thy
“name of ‘Maker of Maat. Thou art the lord of tchefau food,
“ the Bull of offerings (?) in thy name, ¢ Amen, Bull of his mother.’
“ Thou art the fashioner of mortals, the creator, the maker of all
“ things which are in thy name of Temu-Khepera. Thou art the
“ Great Hawk which gladdeneth the body; the Beautiful Face
“which gladdeneth the breast. Thou art the Form of [many]
“ forms, with a lofty crown ; the Uatcheti goddesses (i.e., Nekhebet
“and Uatchet) fly before his face. The hearts of the dead (?) go
“out to meet him, and the denizens of heaven turn to him; his
“ appearances rejoice the two lands. Homage to thee, Amen-Ra,
“Jord of the throne of the two lands; thy city loveth thy radiant

“light.”

( The chief point of interest in connexion with this hymn is the
proof it affords of the completeness with which Amen had absorbed
all the attributes of Ra and of every other ancient form of the

. Sun-god, and how in the course of about one hundred years he

had risen from the position of a mere local god to that of the
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“king of the gods” of Egypt. In the XVIIIth and XIXth
Dynasties the wealth of his priesthood must have been enormous,
and the religious and social powers which they possessed made
them, in many respects, as powerful as the reigning family.
Thebes, the capital of Egypt and the centre of the worship of
Amen-Ra, was rightly called the “city of Amen,” Q@‘ qw

(the No-Amon of Nahum iii. 8), and there is reason to think that
many of the great Egyptian raids in Syria and Nubia were made
as much for the purpose of supplying funds for the maintenance
of the temples, and services, and priests of Amen-Ra as for the
glory and prestige of Egypt. The slavish homage which the
Thothmes kings, and the Amen-heteps, and the Ramessids paid to
Amen-Ra, and their lavish gifts to his sanctuaries suggest that it
was his priests who were, in reality, the makers of war and peace.
Under the XXth Dynasty their power was still very great, and
the list of the gifts which Rameses III. made to their order
illustrates their influence over this monarch. Towards the close
of this dynasty we find that they had succeeded in obtaining
authority from the feeble and incapable successors of Rameses III.
to levy taxes on the people of Thebes, and to appropriate to the
use of their order certain of the revenues of the city; this was
only what was to be expected, for, since the treasury of the god
 was no longer supplied by expeditions into Syria, the priests
found‘poverty staring them in the face. When the last Rameses
was dead the high-priest of Amen-Ra became king of Egypt
almost as a matter of course, and he and his immediate successors
formed the XXIst Dynasty, or the Dynasty of priest-kings of Egypt.
Their chief aim was to maintain the power of their god and

of their own order, and for some years they succeeded in doing so;
but they were priests and not warriors, and their want of funds
became more and more pressing, for the simple reason that they
had no means of enforcing the payment of tribute by the peoples
and tribes who, even under the later of the kings bearing the
name of Rameses, acknowledged the sovereignty, of Egypt. Mean-
while the poverty of the inhabitants of Thebes increased rapidly,
and they were not only unable to contribute to the maintenance
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of the acres of temple buildings and to the services of the god,
but found it difficult to obtain a living. These facts are proved
by many considerations, but chiefly by the robberies which are
described or referred to in several papyri of the royal tombs
in the Valley of the Tombs of the Kings at Thebes; and the
discoveries of the royal mummies at Dér al-Bahari shows that the
Government of the period was unable either to protect the royal
tombs or to suppress the gang of robbers who systematically
pillaged them. The robberies were carried out with the connivance
of several high officials, and it was to the interests of large
numbers of the inhabitants of Thebes to make abortive the legal
proceedings which were taken by the Government against them.
Notwithstanding their growing poverty and waning influence the
priests in no way abated the pretensions of their god or of themselves,
and they continued to proclaim the glory and power of Amen-Ra in
spite of the increasing power of the Libyans in the Delta.
- In a very remarkable document written for Nesi-Khensu, the
daughter of one of the priest-kings of Amen-Ra, the god is made to
enter into an agreement to provide for the happiness and deification
of the deceased in the Underworld, and the terms of this agree-
ment are expressed with all the precision, and in the phraseology,
of a legal document. This is interesting enough as illustrating the
relations which the priests assumed to exist between themselves
and their gods, but the introduction to the agreement is more
important for our purpose here, because in it are enumerated all
the chief attributes which were ascribed to Amen-Ra under the
XXIst Dynasty. The following is a rendering of this portion of
the papyrus of Nesi-Khensu :—*

“This holy god, the lord of all the gods, Amen-Ra, the lord of
“ the thrones of the two lands, the governors of Apt; the holy soul
““who came into being in the beginning ; the great god who liveth
“by (or upon) Maat; the first divine matter which gave birth
“unto subsequent divine matter!* the being through whom every

1 A hieroglyphic transcript of the hieratic text of this remarkable document,
together with a French translation, has been published by Maspero in Les Momies
EBoyales de Déir-el-bahari, p. 594 f.

2 Or, “the primeval paut which gave birth unto the [other] two pautti.”
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“[other] god hath existence; the One One who hath made every-
“ thing which hath come into existence since primeval times when
“ the world was created ; the being whose births are hidden, whose
‘““evolutions are manifold, and whose growths are unknown; the
‘“holy Form, beloved, terrible, and mighty in his risings; the lord
¢ of wealth, the power, Khepera who createth every evolution of
‘“ his existence, except whom at the beginning none other existed ;
“ who at the dawn in the primeval time was Atennu, the prince of
“rays and beams of light; who having made himself [to be seen,
‘“caused] all men to live; who saileth over the celestial regions
“and faileth not, for at dawn on the morrow his ordinances are
“made permanent ; who though an old man shineth in the form of
“one that is young, and having brought (or led) the uttermost
“ parts of eternity goeth round about the celestial regions and
¢ journeyeth through the Tuat to illumine the two lands which he
“hath created ; the God who acted as God, who moulded himself,
“ who made the heavens and the earth by his will (or heart); the
“ greatest of the great, the mightiest of the mighty, the prince who
“is mightier than the gods, the young Bull with sharp horns, the
“ protector of the two lands in his mighty name of ¢ The everlast-
“¢ing one who cometh and hath his might, who bringeth the
“ ¢ remotest limit of eternity, the god-prince who hath been prince
“from the time that he came into being, the conqueror of the two
“lands by reason of his might, the terrible one of the double
“ divine face, the divine aged one, the divine form who dwelleth in
“the forms of all the gods, the Lion-god with awesome eye, the
“sovereign who casteth forth the two Eyes, the lord of flame
“[which goeth] against his enemies; the god Nu, the prince who
“ advanceth at his hour to vivify that which cometh forth upon his
“ potter’s wheel, the disk of the Moon-god who openeth a way
“both in heaven and upon earth for the beautiful form; the
“beneficent (or operative) god, who is untiring, and who is
“vigorous of heart both in rising and in setting, from whose
¢ divine eyes come forth men and women ; at whose utterance the
“gods come into being, and food is created, and ichefau food is
“made, and all things which are come into being ; the traverser of
“ eternity, the old man who maketh himself young [again], with
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“myriads of pairs of eyes and numberless pairs of ears, whose
“light is the guide of the god of millions of years; the lord of
“life, who giveth unto whom he pleaseth the circuit of the earth
‘“along with the abode of his divine face, who setteth out upon his
“ journey and suffereth no mishap by the way, whose work none
“can destroy; the lord of delight, whose name is sweet and
“beloved, at dawn mankind make supplications unto him the
“ Mighty one of victory, the Mighty one of twofold strength, the
“Possessor of fear, the young Bull who maketh an end of the
“hostile ones, the Mighty one who doeth battle with his foes,
‘“through whose divine plans the earth came into being; the
“Soul who giveth light from his two Utchats (Eyes); the god
“ Baiti who created the divine transformations; the holy one who
‘““is unknown; the king who maketh kings to rule, and who
“girdeth up the earth in its courses, and to whose souls the gods
“and the goddesses pay homage by reason of the might of his
‘“ terror; since he hath gone before that which followeth endureth ;
“the creator of the world by his secret counsels; the god Khepera
‘“ who is unknown and who is more hidden than the [other] gods,
“whose vicar is the divine Disk; the unknown one who hideth
“ himself from that which cometh forth from him; he is the flame
“which sendeth forth rays of light with mighty splendour, but
“though he can be seen in form and observation can be made of
“him at his appearance yet he cannot be understood, and at dawn
“mankind make supplication unto him; his risings are of crystal
“among the company of the gods, and he is the beloved object of
“every god; the god Nu cometh forward with the north wind in
“this god who is hidden; who maketh decrees for millions of
“ double millions of years, whose ordinances are fixed and are not
“ destroyed, whose utterances are gracious, and whose statutes fail
“mnot in his appointed time; who giveth duration of life and
“ doubleth the years of those unto whom he hath a favour; who
‘“ graciously protecteth him whom he hath set in his heart; who
“hath formed eternity and everlastingness, the king of the South
“and of the North, Amen-Ra, the king-of the gods, the lord of
‘“heaven and of earth, and of the deep, andfof the two mountains
“in whose form the earth began to exist, he the mighty one, who
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“is more distinguished than all the gods of the first and foremost
“ company.” |

The definiteness of the assertions of this composition suggest
- that it formed the creed of the worshippers of Amen-Ra, for every
one of them appears to have been made with the express purpose
of contradicting the pretensions urged by the priests of other gods,
e.g., Aten and Osiris; and an examination of the sentences will
show that Amen is made to be the source of life of all things,
both animate and inanimate, and that he is identified with the
great unknown God who made the universe. It is, however,
important to note that he is not in any way identified with Osiris
in this text, a fact which seems to indicate that the national god of
the Resurrection in HEgypt was ignored by the priests of Amen
who composed the contents of Nesi-Khensu’s papyrus. From what
has been said above as to the importance of Amen-Ra it will be
evident that a large number of shrines of this god must have
existed throughout the country, but in nearly all of them he was
an intruder, and his priests must have lived chiefly upon the
endowments which the pious Egyptians had provided for gods
other than he.

We may now consider the various forms® in which Amen-Ra
is depicted on monuments and papyri. His commonest form is
that of a strong-bearded man who wears upon his head lofty
double plumes, the various sections of which are coloured
alternately red and green, or red and blue; round his neck he
wears a deep collar or necklace, and his close-fitting tunic is
supported by elaborately worked shoulder-straps. His arms and
wrists are provided with armlets and bracelets, in his right hand

is the symbol of life, and in his left the sceptre /l Hanging from
his tunic is the tail of some animal, the custom of wearing which
by gods and kings was common in Egypt in the earliest times.
In this form his title is “ Amen-Ra, lord of the thrones of the two

lands,” Qﬂﬂ (? N Z’_‘%& :% Instead of the sign of life, %,

he sometimes holds the khepesh war knife, /-, in his right hand.®

1 For a number of them see Lanzone, op. cit., pll. 18 ff.
2 Lanzone, op. ¢it., pl. 21.
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At times he is given the head of a hawk which is surmounted by
the solar disk encircled by a serpent, ¥; as “ Amen-Ra-Temu in
Thebes ” he has the head of a man surmounted by the solar disk

encircled by a serpent; before him is the ankh, %, which is

provided with human legs and arms, offering lotus flowers to the
god.! Thus he becomes the god both of Heliopolis and Thebes.”
In many scenes we find Amen-Ra with the head of a ram, when he
usually wears the solar disk, plumes, and uraeus; at times, how-
ever, he wears the disk and uraeus, or the disk only. In this form
he is called “ Amen-Ra, lord of the thrones of the two lands, the
“dweller in Thebes, the great god who appeareth in the horizon,”
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Heru-sa-atep, king of Ethiopia, adoring Amen-Ré.

or “ Amen-Ra, lord of the thrones of the two lands, governor of
“Ta-Kenset (Nubia).” Another form of Amen-Ra is that in
which he is represented with the body of the ithyphallic god
Amsu, or Min, or Khem, i.e., as the personification of the power of
generation. In this form he wears either the customary disk and
plumes, or the united crowns of the South and North, and has one
hand and arm raised to support A\, which he holds above his
shoulder; he is called “Amen-Ra, the bull of his mother,”

qr:":ﬁ © Ly} ﬁ ;, and possesses all the attributes of Fa-a,

mawa |

i.e., the ‘.‘ god of the lifted hand,” =~ ’k g) "rﬂ @

I Lanzone, op. cit., pl. 19.
I1—C
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In one of the examples reproduced by Lanzone® Amen-Ra in
his ithyphallic form stands by the side of a pylon-shaped building,
on the top of which are two trees, one on each side of a large lotus
flower; the lotus flower represents the rising sun, which was
supposed to issue daily from between two persea trees. In
another form Amen-Ra has the head of a crocodile, and he wears
the crown which is composed of the solar disk, plumes, and horns,
and is called the “disposer of the life of Ra and of the years of
Temu.”. Finally, the god was sometimes represented in the form
of a goose; the animal sacred to him in many parts of Hgypt,
and all over Nubia, was the ram. In very late dynastic times,
especially in the Ptolemaic period, it became customary to make
figures of Amen-Ra in bronze in which every important attribute
of the god was represented. In these he has the bearded head
of a man, the body of a beetle with the wings of a hawk, the legs
of a man with the toes and claws of a lion, and is provided with
four hands and arms, and four wings, the last named being
extended. One hand, which is stretched along the wing, grasps

the symbols '1, %, ﬁ, and two knives; another is raised to
support \ , after the manner of the “god of the lifted hand;”

a third holds the symbol of generation and fertility; and the
fourth is lifted to his head. The face of the god is, in reality,
that of the solar disk, from which proceed the heads and necks of
eight rams. Resting on the disk is a pair of ram’s horns, with a
disk on each, and stretching upwards are the two characteristic
plumes of the god Amen. From the tip of each of these projects
a lion-headed uraeus which ejects moisture from its mouth. This
form of the god was a production probably of the period imme-
diately following the XXVIth Dynasty, but some modifications of
it are not so old, The idea which underlies the figure is that of
representing the paut or company of the gods, of which Amen was
the chief, and of showing pictorially how every one of the oldest
gods of Egypt was contained in him. ‘
In the Saite Recension of the Book of the Dead we find
several passages relating to Amen, or Amen-Ra, which appear to

! Op. ecit., pl. 20, No. 1.
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belong to the same period, and as they illustrate the growth of a
set of new ideas about the god Amen, some of them being probably
of Nubian origin, they are reproduced here. The first is found
in the Rubric to Chapter clxii. which contains the texts to be
recited over the amulet of the cow, and was composed with the
view of keeping heat in the body of the deceased in the Under-

world. The first address is made to the god PAR, % 2= @,
which is clearly a form of Amen-Ra, for he is called ¢ lord of the

phallus,” < &J&,ﬂ, ““lofty of plumes,” ¢lord of

transformations, whose skins (i.e., complexions) are manifold,”

~ 8 @ gl a il Qiqkk II}% the “god of many names,”

“ the mighty runner of mighty strides,” etc. The second address

is to the Cow AmAT, k E; k g E}f’;ﬂ, i.e., the goddess Meh-urt

or Net, who made a picture of herself and placed it under the
head of Ra when he was setting one evening, and is the petition
which is to be said when a similar amulet is placed under the
head of the deceased, and runs, ©“ O Amen, O Amen, who art in
“ heaven, turn thy face upon the dead body of thy son, and make
¢ him sound and strong in the Underworld.”

In Chapter clxiii. we have the second passage as follows :—

¢ Hail, Amen, thou divine Bull Scarab ((% m @ z % @),
“thou lord of the two Utchats, thy name is Hzs-Tcurrercn

“ (g\gp@- :’jﬁ@), the Osiris (i.e., the deceased) is the

“ emanation of thy two Utchats, one of which is called SmARrE-

¢ SHAREKHET (M k ? LT % ? § @) , and the other
¢ SHAPUNETERARIKA (Eﬁ k 0 E':I @ i Ll-j >.” The magical

name of the deceased is * Shaka-Amen-Shakanasa er hatu Tem
sehetch-nef-taui,”* and on his behalf the following prayer is
made :—* Grant that he may be of the land of Maat, let him not
“ be left in his condition of solitude, for he belongeth to this land

RN e T N N =
TR=%e e BT T T2
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“ wherein he will no more appear, and ‘An’ (?) (“M'—ﬂ 43’) is his
“name. O let him be a perfect spirit, or (as others say) a strong
* gpirit, and let him be the soul of the mighty body which is in
“ Sau (Sais), the city of Net (Neith).”

The third passage is Chapter clxv., which is really a petition
to Amen-Ra by the deceased wherein the most powerful of the
magical names of the god are enumerated. The vignette of the
chapter contains the figure of an ithyphallic god with the body of
a beetle ; on his head are the characteristic plumes of Amen, and
his right arm is raised like that of Amsu, or Min, the god of the
reproductive powers of nature. The text reads, “ Hail, thou

“ BERHENNU (J N?M ') § ‘jf), Bekhennu! Hail, Prince, Prince !
“Hail Amen, Hail Amen! Hail Par, Hail Toxasa (3& i\ 2= )
“ qq E = k ri:fl’)' Hail God, Prince of the gods of the eastern
“ parts of heaven, AMEN-NATHERERETHI-A MEN (q ﬁ S\ﬁ am k?}
e Z I _})qu @ Q Eﬁ @) . Hail, thou whose skin is hidden, whose

“form is secret, thou lord of the two horns [who wast born of]
“Nut, thy name is' Na-ari-k (N‘gf <o qq <=, or Ka-ari-k,

uuk qq , and Kasaika Ok‘é qqug@%

“js thy name. Thy name is Avrethi-kasathi-ka (k }Tﬁ }) qq

“—= k [@ I ]) qq = k @ and thy name is Amen-naiu-an-
¢ ka-entek-share q Sﬁ k [h R =, L k S\ﬁ

“or Thekshare - Amen - Rerethi, )} ~ Ll k ? q A 5@

“ 2 Qq @) . Halil, Amen, let me make supplicatioh unto thee,

“for T know thy name, and [the mention of ] thy transformations
“is in my mouth, and thy skin is before mine eyes. Come, I pray
“ thee, and place thou thine heir and thine image, myself, in the
“ gverlasting underworld. Grant thou that all my members may
“repose in Neter-khertet (the underworld), or (as others say)
“in Akertet (the underworld); let my whole body become like
“wunto that of a god, let me escape from the evil chamber and let
“me not be imprisoned therein; for I worship thy name. Thou
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“ hast made for me a skin, and thou hast understood [my] speech,
“and thou knowest it exceedingly well. Hidden (qwﬁj 3”)

‘“1is thy name, O Letasashaka (“%Q k q? Inn k == k @) J

“and I have made for thee a skin. Thy name is Ba-ire-qai

“ (%lﬁ QQ? A& qq S@)’ thy name is Marqatha (k‘%j‘@k

“'qu@), thy name is Rerei (ﬁ I qq @), thy name is Nasa-

« qebubu (M-;g qlﬁl AJ E @ J % @) , thy name is Thanasa-

“ Thanasa Q) Q . k rEILH Xﬁ ?), thy name is Sharshathakatha

R\ e= R =NWH)

“0 Amen, O Amen, O God, O God, O Amen, I adore thy
““name, grant thou to me that I may understand thee; grant
“thou that I may have peace in the Tuat (underworld), and that
“I may possess all my members therein.” And the divine Soul
which is in Nut saith, I will make my divine strength to protect
“thee, and I will perform everything which thou hast said.”
This interesting text was ordered to be recited over a figure of the
“ god of the lifted hand,” i.e., of Amen in his character of the god
of generation and reproduction, painted blue, and the knowledge

of it was to be kept from the god SugaTr (P E IAS k? qq @),

in the Tuat; if the directions given in the rubric were properly
carried out it would enable the deceased to drink water in the
underworld from the deepest and purest part of the celestial
stream, and he would become ‘“like the stars in the heavens
above.” '

A perusal of the above composition shows that we are dealing
with a class of ideas concerning Amen, or Amen-Ra, which, though
clearly based on ancient Egyptian beliefs, are peculiar to the
small group of Chapters which are found at the end of the Saite
Recension of the Book of the Dead. The forms of the magical
names of Amen are not Egyptian, and they appear to indicate,
as the late Dr. Birch said, a Nubian origin. The fact that the
Chapters with the above prayers in them are found in a papyrus
containing so complete a copy of the Saite Recension proves that
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they were held to be of considerable importance in the Ptolemaic
period, and they probably represented beliefs which were wide-
spread at that time. Long before that, however, Amen-Ra was
identified with Horus in all his forms, and Ra in all his forms, and
Osiris in all his forms, and the fathers and mothers of these gods
were declared to be his; he was also made to be the male
counterpart of all the very ancient goddesses of the South and the
North, and the paternity of their offspring was attributed to him.
From what has been said above it is evident that the worship
of Amen-Ra spread through all the country both to the north and
south of Thebes, and the monuments prove that it made its way
into all the dominions of Egypt in Syria, and in Nubia, and in the
Oases. In Upper Egypt its centres were Thebes, Hermonthis,
Coptos, Panopolis, Cusae, Hermopolis Magna, and Herakleopolis
Magna ; in Lower Egypt they were Memphis, Sais, Xois, Metelis,
Heliopolis, Babylon, Mendes, Thmuis, Diospolis, Butus, and the
Island of Khemmis; in the Libyan desert the Oases of Kenemet,

N 2 an, (b€ the Oasis of the South, or Al-Khargeh), Tchestcheset,
ﬁ‘j ﬁw \ = = (i.e., Oasis Minor, or Dakhel), Ta-dhet, == q g\ @

(i.e., Farafra), and the great Qasis of Jupiter Ammon ; in Nubia,
Wadl Sabti‘a, Abli Simbel, Napata, and Meroé; and in Syria at
several places which were called Diospolis.

The worship of Amen-Ra was introduced into Nubia by its
Egyptian conquerors early in the XIIth Dynasty, and the
inhabitants of that country embraced it with remarkable fervour ;
the hold which it had gained upon them was much strengthened
when an Egyptian viceroy, who bore the title of ““royal son of
Cush,” was appointed to rule over the land, and no efforts were
spared to make Napata a second Thebes. The Nubians were
from the poverty of their country unable to imitate the massive
temples of Karnak and Luxor, and the festivals which they
celebrated in honour of the Nubian Amen-Ra, and the processions
which they made in his honour, lacked the splendour and
magnificence of the Theban capital; still, there is no doubt
that, considering the means which they had at their disposal, they
erected temples for the worship of Amen-Ra of very considerable
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size and solidity. The hold which the priesthood of Amen-Ra of
Thebes had upon the Nubians was very great, for in the troublous
times which followed after the collapse of their power as priest-
kings of Egypt, the remnant of the great brotherhood made its
way to Napata, and settling down there made plans and schemes
for the restoration of their rule in HEgypt; fortunately for Egypt
their designs were never realized. In Syria also the cult of
Amen-Ra was introduced by the Egyptians under the XVIIIth
Dynasty, a fact which is proved by the testimony of the Tell
el-‘Amarna tablets. Thus in a letter from the inhabitants of the
city of Tunep,’ a%@, to the king of Egypt (i.e., Amen-
hetep IIL or his son Amen-hetep IV.) the writers remind him
that the gods worshipped in the city of Tunep are the same as
those of Egypt, and that the form of the worship is the same.
From an inscription ? of Thothmes ITI. at Karnak we know that in
the 29th year of his reign this king offered up sacrifices to his
gods at Tunep, and it is probable that the worship of Amen-Ra in
Northern Syria dates from this time. On the other hand Akizzi,
the governor of Katna, in writing to inform Amen-hetep IIL that
the king of the Khatti had seized and carried off the image of the
Sun-god, begs that the king of Egypt will send him sufficient
gold to ransom the image, and he does so chiefly on the grounds
that in ancient days the kings of Egypt adopted the worship of
the Sun-god, presumably from the Syrians, and that they called
themselves after the name of the god. To emphasize his appeal
Akizzi addresses Amen-hetep IIL. as the “son of the Sun-god,” a
fact which proves that he was acquainted with the meaning of the
title ““ sa Ra,” i.e., “son of Ra,” §)7 which every Egyptian king
bore from the time of the Vth Dynasty onwards. This evidence
supports an old tradition to the effect that the Heliopolitan form of
the worship of the Sun-god was derived from Heliopolis in Syria.
In connexion with Amen-Ra must be mentioned an important

form of the Sun-god which was called MenTHU, w:%} @,

L See The Tell el-*Amarna Tablets in the British Museum, pp. lxv., Ixxi.
2 Mariette, Karnak, pl. 13, 1, 2.
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or MexnTHU-RA, ﬁ = % @ j ® @; though he was commonly
described as “lord of Thebes,” the chief seat of his worship was at
Her:monthis, the Annu-Rest, mgg/; g%, ie., ‘“ Heliopolis of the

South,” of the hieroglyphic texts. Menthu was probably an old
local god whose cult was sufficiently important to make it
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Menthu giving ‘‘life” to Ptolemy Alexander.

necessary for the priests of Amen to incorporate him with the
great god of Thebes, and he appears to have been a personification
of the destructive heat of the sun. The chief centres of his
worship were Annu of the South, Thebes, Annu of the North,

E?‘ <= A
Tchertet, 22 - P (Edft), Dendera, and perhaps the temples of
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the First Cataract, and his commonest titles are, “ MENTHU-RA, lord
“ of Thebes, King of the gods, he who is on his throne in Aptet,
¢ MerTI, mighty one of two-fold strength, lord of Thebes of the
“ North, Sma-taui, Governor of Behutet, lord of Annu of the South,
“ prince of Annu of the North,”* and lord of Manu,” i.e., the Libyan
mountain? Menthu is mentioned in the Pyramid Texts (Mer-en-
Ra, line 784), together with a number of ancient gods, in such a
way that we may be certain that his worship was widespread,

even in the VIth Dynasty. Thus Khepera ﬁ@ z, and Nu,
666%%, and Tem, and Uassg, ﬂ =, the son of Seb, and

=l

Sekhem, the son of Osiris, P%@ %& % 41@19- , are entreated to
hearken to the words which the dead king is about to address to
them. Nekhebet of the Temple of Sar, BPO, in Heliopolis is
said to protect him, he is identified with the star Apsh,
PJ* VDDD, and the gods who traverse the land of the

Thehennu, &%E ::J\lc_g:’ and who live on the “in-

destructible heavens,” :ﬁj A éf E ‘% q Y k N E ng

are besought to allow him to be with them.,
F ive obscure gods are next mentioned, i.e., ToHENT, @ &,

B Kuexv, \?5, and BenvrcH,
o

AMAA

J &) ﬁj, and then it is said that ¢ Seb hearkeneth to him, Tem

« provideth him w